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Introduction 

 

hile preparing for the celebration of 1700 years of Nicaea and its Creed, 

I looked for information about the date for Easter. Then, by chance, 

I came across a text in the Vita Constantini by Eusebius of Caesarea in Palestine 

(±263–339).1 It gave me a strong anti-Judais-

tic impression.2 These words prompted me 

to initiate this research. I wanted to find out 

if there was a connection between Nicaea, 

its Creed, Eusebius Caesariensis and anti-

Judaism.3 We should not ignore this ques-

tion, neither should we ignore the Jewish-

Christian dialogue during the celebration of 

1700 years Nicaea.4 Anti-Judaism (resistance 

against the Jewish religion) is not always 

hatred.5 It is not the same as anti-Semitism 

(a racist theory and practice) neither is it sep-

arate from it.6 This distinction may lead to 
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the denial of the complicity of the churches in the suffering of the Jews through 

the ages and the process that led to the destruction of the Jews by the Nazis.7 

Anti-Semitism should be a continuing ecumenical concern, because of its long 

and sad history, not least within the churches.8 I noticed that this topic was not 

really an issue on the 22nd Academic Consultation of the Societas Oecumenica in 

Warsaw (Poland 2024).9 Nor is it in most dogmatic studies about Nicaea.10 I have 

consulted with ecumenical scholars, church historians, New Testament scholars, 

Jewish scholars and Auschwitz theologians, all of whom work from different 

Western and Eastern European contexts and denominational perspectives.11 

This gives my research a comprehensive approach. History is often based on eye-

witnesses who were leading at the time. Eusebius Caesariensis is such an eye-

witness. He presented to the Council a Formula of Faith, which according to his 

letter to the people of his Diocese served as a basis for the Nicene Creed.12 

Anti-Semitism a continuing ecumenical concern 

Christians cannot enter into dialogue with Jews without the awareness that hatred 

and persecution of Jews have a long history.13 We cannot ignore the massacres 

by the Crusaders, the Inquisition activities, the Pogroms, and the Holocaust. 

Immediately after World War II the Assembly of the World Council of Churches 

at its first meeting in Amsterdam (1948), called upon the churches to denounce 

anti-Semitism as irreconcilable with the Christian faith. 

“We must acknowledge in all humility that too often we have failed to manifest 

Christian love towards our Jewish neighbours, or even a resolute will for common 

social justice. We have failed to fight with all our strength the age-old disorder 

of man which anti-Semitism represents. The churches in the past have helped to 

foster an image of the Jews as the sole enemies of Christ, which has contributed 

to anti-Semitism in the secular world. In many lands virulent anti-Semitism still 

threatens and in other lands the Jews are subjected to many indignities. 

We call upon all the churches we represent to denounce anti-Semitism, no 

matter what its origin, as absolutely irreconcilable with the profession and 

practice of the Christian faith. Anti-Semitism is sin against God and man.”14 

The WCC Evanston Assembly (1954) however refused to include a passage on 

the hope of Israel in its statement on “Christ our Hope”. As a reaction to that de-

cision 24 delegates issued a separate Statement on the hope of Israel, among 

them Hendrik Berkhof (1914–1995) from the Netherlands and László István Pap 

from Hungary (1908–1983).15 They confessed the guilt of Christian people towards 

the Jews, but they did not reject the idea of missionary work among Jews, nor 



MARGRIET GOSKER: IS THERE A CONNECTION...? 7 

did the Amsterdam Assembly. The New Delhi Assembly (1961) renewed the 

Amsterdam Statement with a resolution on anti-Semitism.16 The WCC Faith & 

Order Commission examined Christian-Jewish relations and published a document 

called The Church and the Jewish People (1967), which was accepted.17 Pope Paul 

VI (1897–1978) proclaimed the declaration Nostra Aetate (1965).18 This crucial 

document denounces all kinds of anti-Semitism.19 

“What happened in His passion cannot be charged against all the Jews, without 

distinction, then alive, nor against the Jews of today. Although the Church is the 

new people of God, the Jews should not be presented as rejected or accursed by 

God, as if this followed from the Holy Scriptures.”20 

In the year 2025, we celebrate not only the Nicene Creed jubilee, but also the 60th 

anniversary of Nostra Aetate.21 I cannot investigate all WCC Assemblies here, but 

it seems as if the WCC subsequently paid less attention to the problem, although 

the Amsterdam statement is regularly renewed, recently in 2020.  The BEM-

Document (1982) and The Church, towards a common vision (2013) contain almost 

nothing about it.22 At the 11th Assembly of the WCC in Karlsruhe (2022), Jewish-

Christian relations were not an important topic.23 Still, the German President 

Frank-Walter Steinmeier reminded the Assembly of the murderous anti-Semitism 

incited among and by Christians over centuries, in Germany and elsewhere. “One 

of the greatest current responsibilities of the Christian churches all over the world 

is to take a stand against anti-Semitism”, he said.24 Rabbi Jonathan Sacks was 

present in Karlsruhe and Benjamin Kamine was invited to speak. Kamine offered 

a Jewish perspective on interreligious solidarity.25 Rabbi David Fox Sandmel, chair 

of the International Jewish Committee for Interreligious Consultations spoke to the Assem-

bly saying that he had noticed how many Christians, theologians and institutions 

rejected anti-Semitism and the classical Christian “teaching of contempt” since 

the end of the Shoah.26 

Constantine’s measures regarding the Jews 

We will go back now to the beginning of Christianity. The parting of the ways 

between Judaism and Christianity cannot be reduced to just a simple reason.27 

It occurred in different places, several times and varying circumstances. The 

Roman Empire showed tolerance towards Jews indeed. Julius Caesar (100–

144 BCE.) accepted their religion as Religio Licita.28 However, Rome also showed 

intolerance and maliciousness to both Jews and Christians and the Pax Romana 

was not founded on tolerance, but on military power. Probably this Religio Licita 

(applied only to the Jews) caused alienation between Jews and Christians. There 
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was not really a standard Roman “Jewish policy”.29 The emperor Augustus (63 

BCE–14 CE), paved the way to a growing imperial cult by “deifying” himself 

(Divi filius), which intensified conflicts with the monotheistic religions.30 The 

Romans believed that the Jews rejected the Roman state cult, because their God 

could not be integrated into the divine pantheon.31 In the first centuries, there 

were some big persecutions of Christians by Decius (250), Valerianus (257–258), 

Diocletianus (303–305) and Galerius (305–311). Decius was the first emperor, 

who organised it in a systematic way. In 313, Constantine and Licinius issued 

a decree in which they sealed their alliance and determined that there would 

be freedom of religion in both the Easter and Western part of the Roman Em-

pire. In 320 however, Licinius started a new persecution of Christians. This was 

a provocation against Constantine, which led to the civil war of 324. After the 

final defeat of Licinius, Constantine became the only ruler of the Roman Em-

pire.32 He introduced several legislative measures regarding the Jews during his 

reign.33 In his Vita Constantini Eusebius mentioned this law. 

Ἀλλὰ καὶ Ἰουδαίοις μηδένα Χριστιανὸν δουλεύειν ἐνομοθέτει μηδὲ γὰρ θε-

μιτὸν εἶναι προφητοφόνταις καὶ κυριοκτόνοις τοὺς ὑπὸ τοῦ σωτῆρος λελυτ-

ρωμένους ζυγῷ δουλείας ὑπάγεσθαι εἰ δ’ εὑρεθείη τις τοιοῦτος, τὸν μὲν ἀν-

εῖσθαι ἐλεύθερον, τὸν δὲ ζημίᾳ χρημάτων κολάζεσθαι.34 

“No Christian should remain in servitude to a Jewish master, on the ground that 

it could not be right, that those whom the Saviour had ransomed should be 

subjected to the yoke of slavery by a people who had slain the prophets and the 

Lord himself. If any were found hereafter in these circumstances, the slave was 

to be set at liberty, and the master punished by a fine.”35 

The question is: does Eusebius merely represent Constantine’s law, or did he  

himself agree with it? The Jewish people are here referred to as the “people 

who had slain the prophets and the Lord himself”, a motive which also appears 

in the New Testament (I Thess. 2:15–16).36 It is often used in a way that makes 

all Jews guilty of it.37 It has even become a system for oppressing Jews. The 

same system also worked strongly around the so-called “silence texts” (1 Cor. 

14:34–35) for oppressing women. Eusebius wrote: “Thus the divine vengeance 

overtook the Jews for the crimes which they dared to commit against Christ.”38 

In fact, Eusebius misrepresents this Constantinian law, because the emperor 

had only issued a law that Jews were not allowed to circumcise their Christian 

slaves. Another law of Constantine (18 October 329), prohibited conversion 

of Christians to Judaism, saying: “If a Christian shall approach their nefarious 

sect and join himself to their conventicles [synagogues], he shall suffer with  



MARGRIET GOSKER: IS THERE A CONNECTION...? 9 

them the deserved punishments.” In 339, marriages between a Jewish man and 

a Christian woman are forbidden. Jews were also not allowed to buy non-Jewish 

slaves. The circumcision of non-Jewish slaves by Jews was now punishable by 

death penalty.39 During Constantine’s reign, anti-Jewish legislation however was 

moderate compared to the centuries after him.40 Some scholars argue that advices 

of Eusebius influenced the enactment of anti-Jewish laws by Constantine.41 

However, not everyone is convinced of that.42 Emperor Theodosius I (±347–

395) and his followers added new legislation against the Jews. No Jew could own 

Christian slaves; no Jew could testify against a Christian in court; marriages bet-

ween Jews and Christians were forbidden; Jews could not conduct their services 

in their own language; no synagogue could be built higher than a church; no 

Jews could proselytize Christians and any Christian who reverted to Judaism was 

condemned and his property seized by the state; no Jew could be elected or ap-

pointed as a magistrate; no Jews could work as doctors or lawyers for Chris-

tians, because doctors and lawyers learned intimate secrets, which could be used 

against them.43 

Excurs: Anti-Judaism in the New Testament? 

Already in New Testament times Christians began to think they were superior 

to the Jews, having the monopoly of the truth. They identified the Jews with 

Esau, themselves with Jacob, and as superior to Esau.44 They seemed to forget 

that Jesus was a Jew.45 This development occurred at the very beginning of 

Christianity. Even (the interpretation of) some New Testament passages 

caused hatred of Jews.46 They were accused of being children of Satan, liars, 

killers of the Lord and rebellious detestable people. The interpretation of John 

8:44 (“your father is the devil”) unfortunately became a starting point for ha-

tred against all Jews.47 It certainly does not mean all Jewish people in general 

are meant, but only those who were addressed.48 The same applies to Rev. 

2:9 (καὶ τὴν βλασφημίαν ἐκ τῶν λεγόντων Ἰουδαίους εἶναι ἑαυτούς, καὶ οὐκ 

εἰσίν ἀλλὰ συναγωγὴ τοῦ Σατανᾶ) and Rev. 3:9. The Jews in Smyrna and 

Philadelphia who had harassed Christians are called liars and belonging to 

Satan, not all the Jews in general.49 What about the accusation of Deicide? Acts 

5:30 (Ἰησοῦν, ὃν ὑμεῖς διεχειρίσασθε κρεμάσαντες ἐπὶ ξύλου)·accuses the 

opponents of having crucified Jesus. The context is, that the apostles had been 

imprisoned by the high priest and the Sadducees, were freed, and had then 

to appear before the Sanhedrin.50 Peter answered the high priest saying that 

God had raised Jesus from the dead, who had been killed by the Jewish au-

thorities. Peter did not say that all Jews are guilty of Deicide. In his response 

to the high priest and the Sanhedrin, Stephen reproaches the murders of the 
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prophets and of Jesus (τίνα τῶν προφητῶν οὐκ ἐδίωξαν οἱ πατέρες ὑμῶν; 

καὶ ἀπέκτειναν τοὺς προκαταγγείλαντας περὶ τῆς ἐλεύσεως τοῦ Δικαίου). 

The context is that he himself was arrested and stoned.51 The same is said in 

1 Thess. 2:15 (τῶν καὶ τὸν Κύριον ἀποκτεινάντων Ἰησοῦν καὶ τοὺς προφήτας 

καὶ ἡμᾶς ἐκδιωξάντων). The “anti-Semitic comma”, which in some transla-

tions is added between the verses 14 and 15, makes the text sharper than it 

already is.52 Jews in general should not be accused of the death of Jesus and of 

the prophets. Titus 1:10 speaks of rebellious people, loudmouths, and deceivers, 

especially those who insist on circumcision (μάλιστα οἱ ἐκ τῆς περιτομῆς). 

They claim to know God, but they deny God by the things they do (βδελυκ-

τοὶ ὄντες καὶ ἀπειθεῖς καὶ πρὸς πᾶν ἔργον ἀγαθὸν ἀδόκιμοι). “They are 

detestable, disobedient, and disqualified to do anything good.” (Titus 1:16) 

We cannot identify which “Jewish believers” are meant here. Apparently, they 

were false teachers who were a danger to the community.53 Gal. 4:24–25 was 

interpreted as if Jews lived in slavery, while Christians live in the freedom of 

the new covenant. Mt. 27:25 Τὸ αἷμα αὐτοῦ ἐφ’ ἡμᾶς καὶ ἐπὶ τὰ τέκνα ἡμῶν 

(“his blood on us and our children”), is one of the most frequently misused 

Bible text ever. Most of these texts are taken into account in the works of 

Eusebius.54 They are unfortunately interpreted many times as if they applied 

to all Jews of all ages, with all its terrible consequences.55 We should remember, 

that the apostle Paul (4 BCE–±63 CE), already warned his fellow Christians 

against unjustified feelings of superiority. Οὐ γὰρ θέλω ὑμᾶς ἀγνοεῖν, ἀδελφοί, 

τὸ μυστήριον τοῦτο, ἵνα μὴ ἦτε [παρ᾽] ἑαυτοῖς φρόνιμοι, ὅτι πώρωσις ἀπὸ 

μέρους τῷ Ἰσραὴλ γέγονεν ἄχρις οὗ τὸ πλήρωμα τῶν ἐθνῶν εἰσέλθῃ (Rom. 

11:25): “I don’t want you to be unaware of this secret, brothers and sisters. 

That way you will not think too highly of yourselves. A part of Israel has 

become resistant until the full number of the gentiles comes in.” This text 

certainly plays a role in the work of Eusebius, but he struggles with it less than 

Paul does.56 He even gives a very negative explanation, blaming the Jews. We 

must admit that unjustified Christian feelings of superiority have paved the way 

for anti-Judaism and modern anti-Semitism.57 Some scholars see the above-

mentioned texts in the New Testament (particularly the Gospel of John), and 

how they are interpreted by some church fathers as deliberate anti-Judaistic.58 

Most of these harsh texts show a heated internal Jewish debate indeed, but that 

does not always have to be deliberately malicious.59 Can we accuse the New 

Testament authors, most of whom were Jews themselves, of anti-Judaism?60 

Their words certainly did fuel anti-Judaism and anti-Semitism. It is time to read 

these texts in a new way by learning from the Jewish interpreters of the New 

Testament.61 
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Constantine, Eusebius and the Council 

It was Constantine (±280–337), who convened in 325 the Ecumenical Council of 

Nicaea (todays Iznik in Turkey), in the first place to provide unity. Therefore it was 

necessary to deal with Arianism, Docetism, Meletian schism, and the Easter date. 

No less than 1800 bishops were invited, between 270 and 320 were present. The 

Arian controversy mainly occurred in the Eastern churches. Just a handful of 

bishops came from the Western regions. Pope Sylvester (285–335), who occupied 

the Holy See (314–335), was not present.62 Yet the outcome of the conversations 

was valid for all churches, for Sylvester, as the bishop of Rome, finally confirmed 

it all.63 What do we know about Eusebius Caesariensis?64 We know not much 

about his private life. He was not generous with details. Acacius, who was his 

successor as a bishop of Caesarea, wrote The life of Eusebius, but this work is 

unfortunately lost. We know Eusebius was a pupil of Pamphilus (Πάμφιλος 

μάρτυς), a great collector of books, which were kept in the famous library in 

Caesarea.65 Pamphilus was imprisoned in 307, was martyred and died ±310 under 

the emperor Maximinus (†313).66 Eusebius escaped to Tyrus, was arrested and 

imprisoned in Egypt. He witnessed persecutions of Christians by the Romans and 

wrote about torture of Christians in a moving and detailed manner.67 After the 

Edict of Toleration in 311 by Galerius (±250–311), Eusebius could return. He was 

elected bishop of Caesarea in Palestine (313) and played an important role for 

some decades. Caesarea had a big Jewish (and Samaritan) community at the time. 

The Christian community was smaller and had no bishop before the year 190. 

By the activities of Origen, Pamphilus and Eusebius the city became an important 

centre of Christian Science.68 Eusebius wrote about forty works, not all of them 

have been preserved.69 His main work is Ἡ ἐκκλησιαστικὴ ἱστορία, the Ecclesial 

History. The titles of his works are usually known in Latin, although he used the 

Greek language.70 Did he actually know Latin?71 Many scholars claimed in the past, 

that Eusebius was not strict in the treatment of his sources.72 The criticism was 

so exaggerated that others felt compelled to defend him and praise him for his 

accuracy.73 In the new Encyclopedia of Early Christianity (2024), he is characterized 

as one of the greatest contributors to the Christian intellectual tradition in late 

antiquity.74 Eusebius was a pupil from the school of Origen (±185–254). He 

maintained good relations with the vibrant Jewish community in Caesarea. He 

seems to have had a Jewish teacher, who instructed him in Hebrew, and in this 

way, he became familiar with Jewish customs and traditions.75 We know that he 

developed a personal relationship with Constantine, but it is not clear where and 

when he met the emperor for the first time.76 Initially, Eusebius went along with 

the thoughts of Arius (260–336), probably in a moderate way.77 He was tem-
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porarily excommunicated by the synod in Antioch (324–325).78 The question has 

been raised whether he could play such a significant role during the Council, in 

spite of his earlier condemnation.9 It is clear that he revised his previous views 

as a member of the Council. Thanks to this change of mind, he could play his 

important role at the Ecumenical Council of Nicaea.10 It has often been argued that 

the Council accepted an imperial invention, and as such was an instrument of 

imperial church policy.81 Eusebius was considered as one of the founders of 

Byzantine Caesaropapism.82 The Dutch theologian G. J. Heering (1879–1955), 

who was (and still is) very influential in the Netherlands, saw the privileges  

Constantine granted to the Christians and the churches as the “fall of Chris -

tianity”.83 Eusebius praised – not to say adored – Constantine,84 who had put an 

end to the persecution of Christians and provided freedom for them. Neverthe-

less, it has been questioned whether or not Constantine was truly a Christian.85 On 

the other hand, his striving for unity is in the present time often regarded as 

a blessing. 

Eusebius, the Formula of Faith and the Nicene Creed 

Before the birth of the Nicene Creed, already several local confessions existed, al-

though their textual witnesses are not older than Nicaea itself. Eusebius presented 

such a Formula of Faith to the Council that may date from the middle of the 

third century.86 He claimed that it was used at his own baptism.87 It begins with 

“we believe” (πιστεύομεν). A baptismal text however, will usually be in the sin-

gular, just as the Apostles’ Creed. In Nicaea, after the Nicene Creed was accepted 

(June 325), he wrote a letter to Caesarea, in order to inform his own diocese 

about the Council.88 It is called a “letter of justification”.89 Why? Eusebius had 

probably not really rejected his Arian thoughts but found himself forced to 

adjust his theological position. In the letter to his church, he tried to explain 

why he still signed the Creed.90 He included in it the text of the Nicene Creed, as 

adopted by the Council (325). I think we should characterize him as a moderately 

orthodox theologian. 

It has been argued that Arianism had a “Judaizing” approach in a pejorative 

sense. Ipgrave reports some hostile accusations of so-called Jewish sympathy 

among Arians. In other words: it would be mainly Jews who would want to deny 

the divinity of Christ.91 It is important to mention that the Nicene Creed not only 

clearly rejected Arianism, but also Docetism. It included σαρκωθέντα, ἐνανθρω-

πήσαντα, therefore it contains the birth of Jesus as a human (Jewish) child.92 We 

realize that Nicaea was not the end of the conversation. The whole question 

was discussed with even more intensity after Nicaea. Many things still remained 

unclear, especially the exact meaning of the keyword ὁμοούσιον τῷ πατρὶ. In the 
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years after the Council, Eusebius avoided the term.93 Only during the second 

Ecumenical Council in Constantinople (381) did the Creed receive its final version. 

It is also important to mention that the Nicaeno-Constantinopolitanum includeed τὸ 

λαλῆσαν διὰ τῶν προφητῶν, which ensured a connection with the Hebrew 

Bible. Below I quote a part of the Formula of Faith presented by Eusebius to the 

Council, as far as it corresponds to the Nicene Creed (325). This shows how much 

of it the Council accepted. Only a few expressions have been removed, while 

some specific anti-Arian expressions have been added (from the substance of 

the Father; true God from true God; begotten not made; of one substance with 

the Father). We can see that the Nicene Creed is based on the Formula of Faith, but 

it is not simply an extended version of it.94 

The Formula of Faith presented to the Council by Eusebius95 

Πιστεύομεν εἰς ἕνα Θεὸν πατέρα παντοκράτορα, τὸν τῶν ἁπάντων ὁρα-

τῶν τε καὶ ἀοράτων ποιητήν. Καὶ εἰς ἕνα κύριον ’Ιησούν Χριστόν, τὸν τοῦ 

Θεού λόγον, Θεὸν ἐκ Θεού, φῶς ἐκ φωτός, ζωὴν ἐκ ζωὴς, υιὸν μονογενῆ, 

πρωτότοκον πάσης κτίσεως πρὸ πάντων τῶν αιώνων ἐκ τοῦ πατρὸς γε-

γεννημένον δι’οὗ καὶ έγένετο τὰ πάντα, τὸν διὰ τὴν ἡμετέραν σωτηρίαν 

σαρκωθέντα καί ἐν ἀνθρώποις πολιτευσάμενον καί παθόντα, καί ἀνα-

στάντα τῇ τρίτῃ ἡμέρᾳ, καί ἀνελθόντα πρὸς τὸν πατέρα, καί ῆξοντα πάλιν 

ἐν δόξῃ κρίναι ζώντας καί νεκρούς. Πιστεύoμεν καί εἰς ἕν πνεύμα ἅγιον. 

325 The Nicene Text 96 

Πιστεύομεν εἰς ἕνα θεὸν πατέρα παντοκράτορα πάντων ὁρατῶν τε καὶ 

ἀοράτων ποιητήν. 

 Καὶ εἰς ἕνα κύριον Ἰησοῦν Χριστὸν τὸν υἱὸν τοῦ θεοῦ γεννηθέντα ἐκ 

τοῦ πατρὸς μονογενῆ τουτέστιν ἐκ τῆς οὐσίας τοῦ πατρός, θεὸν ἐκ θεοῦ, 

φῶς ἐκ φωτός, θεὸν ἀληθινὸν ἐκ θεοῦ ἀληθινοῦ, γεννηθέντα οὐ ποιη-

θέντα, ὁμοούσιον τῷ πατρὶ, δι᾿ οὗ τὰ πάντα ἐγένετο τά τε ἐν τῷ οὐρανῷ 

καὶ τὰ ἐν τῇ γῇ, τὸν δι᾿ ἡμᾶς τοὺς ἀνθρώπους καὶ διὰ τὴν ἡμετέραν 

σωτηρίαν κατελθόντα καὶ σαρκωθέντα, ἐνανθρωπήσαντα, παθόντα, καὶ 

ἀναστάντα τῇ τρίτῃ ἡμέρᾳ, ἀνελθόντα εἰς τοὺς οὐρανούς, ἐρχόμενον 

κρῖναι ζῶντας καὶ νεκρούς. Καὶ εἰς τὸ ἅγιον πνεῦμα. 

The Creed is followed by some condemnations against the theology of Arius. 

It is not just a message of a regional council, but a decisive word, spoken by the 

Catholic and Apostolic Church, endeavouring to stay in the tradition of the holy 

apostles. 
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Τοὺς δὲ λέγοντας “ἦν ποτε ὅτε οὐκ ἦν” καὶ “πρὶν γεννηθῆναι οὐκ ἦν” καὶ 

ὅτι οὐκ ἐξ ὄντων ἐγένετο, ἢ ἐξ ἑτέρας ὑποστάσεως ἢ οὐσίας φάσκοντας 

εἶναι ἢ τρεπτὸν ἢ ἀλλοιωτὸν τὸν υἱὸν τοῦ θεοῦ, τούτους ἀναθεματίζει ἡ 

καθολικὴ καὶ ἀποστολικὴ ἐκκλησία. 

381 The Nicaeno-Constantinapolitanum 97 

Πιστεύομεν εἰς ἕνα Θεὸν Πατέρα παντοκράτορα ποιητὴν οὐρανοῦ καὶ 

γῆς ὁρατῶν τε πάντων καὶ ἀοράτων·καὶ εἰς ἕνα Κύριον Ἰησοῦν Χριστὸν 

τὸν υἱὸν τοῦ Θεοῦ τὸν Μονογενῆ, τὸν ἐκ τοῦ Πατρὸς γεννηθέντα  πρὸ 

πάντων τῶν αἰώνων, Φῶς ἐκ Φωτός, Θεὸν ἀληθινὸν ἐκ Θεοῦ ἀληθινοῦ, 

γεννηθέντα οὐ ποιηθέντα, ὁμοούσιον τῷ Πατρί, δι᾿ οὗ τὰ πάντα ἐγένε-

το·τὸν δι᾿ ἡμᾶς τοὺς ἀνθρώπους καὶ διὰ τὴν ἡμετέραν σωτηρίαν κατ-

ελθόντα ἐκ τῶν οὐρανῶν, καὶ σαρκωθέντα ἐκ Πνεύματος Ἁγίου καὶ 

Μαρίας τῆς παρθένου, καὶ ἐνανθρωπήσαντα, σταυρωθέντα τε ὑπὲρ 

ἡμῶν ἐπὶ Ποντίου Πιλάτου, καὶ παθόντα, καὶ ταφέντα, καὶ ἀναστάντα 

τῇ τρίτῃ ἡμέρᾳ κατὰ τὰς γραφὰς, καὶ ἀνελθόντα εἰς τοὺς οὐρανοὺς, καὶ 

καθεζόμενον ἐν δεξιᾷ τοῦ Πατρὸς, καὶ πάλιν ἐρχόμενον μετὰ δόξης 

κρῖναι ζῶντας καὶ νεκρούς, οὗ τῆς βασιλείας οὐκ ἔσται τέλος καὶ εἰς τὸ 

Πνεῦμα τὸ Ἅγιον, τὸ Κύριον καὶ Ζωοποιόν, τὸ ἐκ τοῦ Πατρὸς ἐκ-

πορευόμενον, τὸ σὺν Πατρὶ καὶ Υἱῷ συμπροσκυνούμενον καὶ συν-

δοξαζόμενον, τὸ λαλῆσαν διὰ τῶν προφητῶν. Εἰς μίαν ἁγίαν καθο-

λικὴν καὶ ἀποστολικὴν ἐκκλησίαν. Ὁμολογοῦμεν ἓν βάπτισμα εἰς 

ἄφεσιν ἁμαρτιῶν. Προσδοκῶμεν ἀνάστασιν νεκρῶν, καὶ ζωὴν τοῦ  

μέλλοντος αἰῶνος, Ἀμήν. 

The Nicene Creed emphasizes the unity of the ecclesial community. It starts 

with “we believe in one God”, followed by “and in the one Lord Jesus Christ”. 

Is there a special reason why the Nicene Creed places such clear emphasis on the 

“one-ness”? It has often been claimed that Constantine forced this πιστεύομεν. He 

should have imposed this plural on Christianity in order to promote the unity of 

the Roman Empire and church unity.98 The plural however, was already there in 

the much older Formula of Faith, so probably Wohlmuth is right, saying that there 

is no real evidence for this hypothesis.99 The Notae Ecclesiae (381) also express the 

“one-ness”. “We believe in the One, Holy, Catholic and Apostolic Church, 

followed by the one baptism”. This is striking and remarkable in comparison to 

the Apostles’ Creed, which does not use these term at all.100 The Latin version of the 

Nicaeno-Constantinopolitanum, unlike the Greek version, is in the singular (Credo). 

It seems, that the liturgical use of the Creed in both the (Byzantine) Eastern 

churches and the (Roman) Western churches has preferred the singular form (in 

Latin, Credo).101 
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Eusebius according to Jörg Ulrich 

I draw some special attention here to Jörg Ulrich, who made a thorough study of 

the theology of Eusebius and the Jews.102 He characterizes Eusebius’ theology 

as “salvation-historical”. Eusebius sees the biblical history of Judaism as a pre-

liminary stage that was overtaken by the coming of Christianity, a clear form of 

replacement theology. To properly understand Eusebius we should know that he 

distinguishes between Hebrews, Jews, Greeks (οἱ Ἕλληνες c.q. τὰ ἔθνη) and 

Christians.103 The Hebrews descended from Abraham’s grandfather Heber (Gen. 

10:21). They preceded the Jews in time and were the superior in terms of spiri-

tually c.q. morality. This ancient Hebrew religion had no Sinai legislation, no 

Sabbath, no circumcision and was focused on universality. Why no circumcision? 

Because Abraham as a “Hebrew” was already justified without his circumcision.104 

Eusebius used the word “Hebrews” as an honorary title (φίλοι Θεοῦ, friends of 

God), but he can also apply this honorary title to some Jews after Moses and 

even to Plato, who distanced himself from polytheism and – so to speak – found 

himself in the vestibule of truth.105 Eusebius’ Praeparatio Evangelica argues that the 

Greeks had taken their (partial) truths from the Hebrew tradition.106 Christians 

and in particular the authors of the New Testament, also deserved this honorary 

title.107 If Eusebius speaks of “Jews” he means the descendants of Judah, all twelve 

tribes and the entire Jewish people, keeping the Mosaic law, but in his view there 

is not a sharp watershed between “Hebrews” and “Jews”. The whole study of 

Ulrich seems to be a defense of Eusebius against unjustified charges of anti-

Judaism.108 He does see anti-Judaic statements in Eusebius’ work, but his main 

aim is to show that Eusebius was not swayed by hatred of Jews, although many 

connoisseurs hold that view. With all his efforts to defend Eusebius, Ulrich 

cannot avoid admitting that we find in Eusebius some very negative passages 

about the Jews in a way that could and should be interpreted as anti-Judaism.109 

He says for example that the Jews have been “struck blind and have a darkened 

mind”.110 On the basis of Rom. 9: 27–29 and Isaiah 1:9, he can even say that Paul 

would have called the entire Jewish people the “people of Gomorrah”, and their 

rulers the “Princes of Sodom” implying a rejection of the Mosaic worship.111 

Anti-Judaism in the Historia Ecclesiastica? 

The Historia Ecclesiastica is certainly not free from anti-Judaism. Eusebius states 

in his introduction: “It is my intention, moreover, to recount the misfortunes 

which immediately came upon the whole Jewish nation in consequence of their 

plots against our Saviour.”112 It is clear that he agrees with his teacher Origen, 

that the destruction of Jerusalem in the year 70 CE was a punishment from 

God.113 “Thus the divine vengeance overtook the Jews for the crimes they dared 
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to commit against Christ.”114 In this way, he saw the fall of the Jewish nation 

as a legitimization of discrimination against Jews. Not to forget the story of a 

Jewish woman eating her own child, which Eusebius (quoting Josephus) com-

mented on as follows: “Such was the reward which the Jews received for their 

wickedness and impiety, against the Christ of God”.115 Afterwards the bloody 

fairytale emerged and was spread repeatedly, that Jews were eating children.116 

This is still circulating among anti-Semites today. It must be said, that Christian 

commentators emphasized that eating children is a typically Jewish practice, and 

abused Bible texts on the child-eating curse (Lev. 26:29; Deut. 28:53–57).117 

Eusebius also claims (quoting Josephus), that Jerusalem had fallen into the hands 

of the Roman army, because of the Jewish crimes against James, the brother 

of the Lord.118 The Japanese professor Gohei Hata notes in a sharp article that 

Eusebius is mistaken here.119 This particular quote did not come from Josephus. 

Hata states that Eusebius used and misused Josephus to deliberately express his 

anti-Jewish message, which paved the way for Christian anti-Judaism through 

the centuries.120 Did Eusebius speak of the Jews as “Lord-killers” (κυριοκτόνοι), 

suggesting that the whole Jewish nation is responsible for the death of Christ 

and therefore doomed to destruction? Yes, indeed, but I cannot find it in the 

Historia Ecclesiastica.121 In fact, the motive of Deicide does not occur much in the 

work of Eusebius. In his time it was a well-known saying, launched by Melito of 

Sardis (†180 CE), who was the first Christian writer to blame only the Jews for 

the Deicide.122 Eusebius at least knew Melito’s books on the Pascha (Περὶ Πάσ-

χα), but does not really consider the content.123 The accusation of Deicide would 

be brought forward again by the influential Chrysostom (347–407), with all the 

consequences it entailed. Hata states that the essence of Eusebius’ anti-Jewish 

thoughts in his Historia Ecclesiastica is as follows: 

“The Jews put the Saviour on the cross, this is the crime against Christ. The Jewish 

people must be accused as a ‘race’.124 The penalty of God pursued them for their 

crimes against Christ. At the same time, God postponed his decisive punishment 

upon them until the year 70 in an attempt to give them an opportunity for re-

pentance. However, the Jewish people did not repent. Therefore, God punished 

them by destroying both Jerusalem and the temple in the year 70.”125 

Hata even calls the whole of Eusebius’ theology a “theology of punishment” and 

he speaks twice of his “theological vandalism”.126 However, he fails to mention 

that Eusebius applies God’s punishment not only to Jews, but also to Christians. 

Eusebius did indeed see the fall of Jerusalem as a divine punishment for the 

Jews, but he also saw the persecution under Diocletian as a punishment for the 

Christians because of their lethargy: “On account of the abundant freedom, we 
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fell into laxity and sloth, and envied and reviled each other.”127 Hata also did not 

mention that the motive for the hatred of the Jews (“the people who had slain 

the prophets and the Lord himself”) occurs in the New Testament (I Thess. 

2:15–16) and is unfortunately often wrongly interpreted in an anti-Judaistic way, 

as if all Jews are guilty and remain eternally guilty of the death of Christ. In that 

framework, many Christian theologians did the same throughout the centuries. 

It raises the question why we as Christians after the Holocaust cannot see the 

crucifixion as a part of the history of persecution of Jews?128 

Anti-Judaism in the Demonstratio Evangelica? 

From a Jewish perspective, Joseph Jacobs and Isaac Broydé argue, that Eusebius 

strongly attacked Judaism in his Demonstratio Evangelica, charging the Jews with 

serious accusations and errors in the explanation of Scripture.129 On the other 

hand, they admit that Eusebius’ Præparatio Evangelica is nevertheless of great in-

terest for Jews. It contains fifteen books, of which the last eight outline Judaism, 

its religion, history, and institutions.130 Ulrich argues that Eusebius did not con-

sciously want to adopt a polemical position towards the Jews. He emphasizes that 

the Demonstratio Evangelica is not intended as an attack on the Jews or the Jewish 

religion. He states that the Demonstratio Evangelica cannot be read without the 

Præparatio Evangelica. The two belong together; they are “Apologetic Twins” 

(„das apologetische Doppelwerk“). No anti-Jewish primary interest can be iden-

tified in these works.131 Unfortunately, the last ten books of the Demonstratio have 

been lost, including book 10, which deals with the suffering and death of Jesus.132 

Eusebius himself strongly denies any anti-Jewish sentiment in the Demonstratio 

Evangelica. Yet he is well aware of the possibility of misunderstanding. He writes: 

“the importance of my writing does not lie in the fact that it is, as might be  

suggested, a polemic against the Jews. Perish the thought, far from that! For if 

they would fairly consider it, it is really on their side”.133 

Eusebius and the first Sunday Law 

The word “Sunday” as such does not appear in the Bible. It is not a biblical day 

of rest but initially added to the Sabbath to celebrate the resurrection of Christ. It 

has taken the place of the Sabbath due to the replacement theology, which fortunately 

is now on its return.134 This theology saw the Church as the new or “Verus” Israel,135 

baptism as the replacement of circumcision and Sunday as the new Sabbath. 

Apostle Paul writes: “first the Jew and also the Greek”, always in this order 

(Rom. 1:16; Rom. 2:9–11; Rom. 3:29, I Cor. 1:24, I Cor. 10:32). There is no doubt 

that Jesus and his disciples kept the seventh day. After the emergence of the first 

Christian communities the question arose in what respect non-Jewish Chris-



18 THEOLOGIA SYSTEMATICA 

tians should or should not adhere to Jewish legislation (dietary laws, circumcision, 

etc.). The Petrine, or Judæo-Christians (Gal. 2:9), wanted to adhere to Jewish laws 

and customs. Paul had a broader view and did not want to bind the new be-

lievers too much (Col. 2:16). We can find no indication in the New Testament 

for the abolition of the Sabbath, but from the very beginning Christians came 

together to break bread on the first day of the week (Acts 20:7) and to collect 

money for diaconal help (I Cor. 16:2). In the first centuries the first day of the 

week was a normal working day for everybody. It was Constantine who es-

tablished by Decree (7 March 321) that Sunday should be an official day of rest 

from labour in his empire. Everyone should rest upon the venerable day of the 

sun, the Dies Solis. There was no reference to the Old Testament, or to the Jewish 

Sabbath. Constantine just wanted to have one day distinguished and chose for the 

Sun’s day. Christians however refused to be seen as “sun worshipers”. Maybe they 

even wanted to distinguish themselves also from the Jews, especially from the 

most characteristic Jewish ritual, the Sabbath. We can find no reference to this 

question in the Nicene documents.136 What is the position of Eusebius? He 

advocates abolishing the Sabbath and keeping the Sunday. He criticizes Christian 

Ebionites, who keep both holy days: the Saturday as a memorial of the Creation, 

and the Sunday as the Lord’s Day, in memory of the resurrection.137 In his 

Historia Ecclesiastica, he argues: 

“They (sc. the Hebrew nation) did not care about circumcision of the body,  

neither do we. They did not care about observing Sabbaths, nor do we. They did 

not avoid certain kinds of food, neither did they regard the other distinctions, 

which Moses first delivered to their posterity to be observed as symbols; nor do 

Christians of the present day such things.”138 

In his Demonstratio Evangelica IV, 15 he states: 

“And this was the day of His Resurrection from the dead, which they say, as 

being the one and only truly Holy Day and the Lord’s Day, is better than any 

number of days as we ordinarily understand them, and better than the days set 

apart by the Mosaic Law for Feasts, New Moons and Sabbaths.” 

In his Vita Constantini Eusebius reports that all Roman soldiers, whether Christian 

or not, were required to pray on Sunday.139 Some Jewish voices tell us that they 

do see the tendency in the young Church to substitute Sunday for the Sabbath 

as a kind of anti-Judaism.140 We should also be aware of the fact that the Council 

of Laodicea (364) expressly forbade Christians to keep the Sabbath, because this 

was a “Judaizing” practice. 
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Eusebius, the celebration of the Pascha and anti-Judaism? 

Jews celebrate Passover on Nisan 14 (Lev. 23:5, Ex. 12:6), the first full moon in 

spring. Jesus did so with his disciples according to Matt. 26:17–19, Mark 14:12–16 

and Luke 22:7–13. The differences between the synoptic gospels and John provide 

a problem, which did not escape Eusebius’ attention. We know there is an in-

separable connection between the Jewish and the Christian Easter celebration. 

In the Christian tradition, this coherence of Easter with the Jewish Passover seems 

to have weakened, but it has never been completely lost. Eusebius has recorded 

several similarities in his post-Nicene work On the celebration of the Pascha.141 He 

argues that the Hebrew Passover was merely a typological prefiguration of the 

Christian Easter celebration. Just as the Jewish Passover recalls the Exodus from 

Egypt’s slavery, Christians celebrate their liberation from the bondage of sin and 

death. Just as the saving blood of the lamb was applied to the doorposts in Egypt, 

Christians are saved by the precious blood of the Saviour. Just as Passover reminds 

of the passage through the desert with special food from heaven, Christians share 

the bread of the Lord’s Supper during their journey through the wilderness of life. 

Just as Passover recalls the entry into the Promised Land, Christians are longing 

for the future of the Kingdom of God. For both Jews and Christians, liberation 

from slavery through the Lamb is central. Jesus died as the Passover lamb died. 

Eusebius quotes Paul here: “Christ our Pascha has been sacrificed.”142 He also 

stated that the Pascha was not desirable anymore. The mystery of the New 

Covenant, which Jesus imparted to his disciples, came instead.143 Thus, the Jewish 

Passover, in his view was now ancient and indeed antiquated. Here again we 

recognize the replacement theology. Christians see another similarity between the 

Passover lamb and Jesus, namely, that the bones of the Passover lamb were not 

to be broken (Ex. 12:46), the bones of the righteous will not be broken (Psalm 

34:21) and the bones of Jesus were not broken (John 19:31–37). However, this 

aspect is missing at Eusebius. His presupposition, that Christ himself did not keep 

the Passover on the same day as the Jews, causes a problem.144 Eusebius probably 

interpreted the passages in question in a way, as if Christ intentionally shifted 

his own celebration of the Jewish Passover from Friday to Thursday.145 The 

important question is: is there any anti-Judaism in On the celebration of the Pascha? 

I must answer that positively. Eusebius indeed expressed himself in this work in 

an anti-Judaistic way. He makes his remarks towards Jews in general, without any 

distinction towards the real perpetrators. He speaks of “killers of the Lord”; he 

speaks twice about the “bloodthirstiness” of the Jews against the Saviour, who 

“asked for the Saviours blood”. They have “gone astray from the truth, ever since 

they plotted against the Truth itself”.146 
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Why did Nicaea separate the Easter date from the Jewish Passover celebration? 

The Easter date is a complicated question with many aspects I must ignore.147 In 

the young Church there were already various views about it. By the time of the 

Council, there was a considerable difference of opinion between the churches of 

Asia and those of the West. Should Easter be celebrated on the 14th of Nisan, or 

on the following Sunday? Did anti-Judaistic motives play a role here? In keeping 

with the Jewish tradition, the churches of Asia Minor and Syria continued to 

celebrate Easter on the 14th of Nisan. They were called Quartodecimans, after 

the date on which they celebrated Easter.148 They followed the example of the 

apostles John and Philip, as Eusebius recorded.149 They celebrated the Christian 

Passover on the 14th of Nisan, while it did not matter upon which weekday it 

fell.150 In the eyes of Constantine and the Council Fathers, this Paschal controversy 

had to be solved. Attempts to solve the problem failed, until finally the Ecumeni-

cal Council of Nicaea (325) determined that Easter should be celebrated on the 

Sunday after the first full moon in spring.151 By moving the Christian Easter to 

a fixed day of the week, the break with Jewish tradition was finally complete.152 

Now I quote the text hat shocked me so much: 

Ἔνθα καὶ περὶ τῆς τοῦ πάσχα ἁγιωτάτης ἡμέρας γενομένης ζητήσεως, 

ἔδοξε κοινῇ γνώμῃ καλῶς ἔχειν ἐπὶ μιᾶς ἡμέρας πάντας τοὺς ἁπαντα-

χοῦ ἐπιτελεῖν. τί γὰρ ἡμῖν κάλλιον, τί δὲ σεμνότερον ὑπάρξαι δυνήσεται 

τοῦ τὴν ἑορτὴν ταύτην, παρ’ ἧς τὴν τῆς ἀθανασίας εἰλήφαμεν ἐλπίδα, 

μιᾷ τάξει καὶ φανερῷ λόγῳ παρὰ πᾶσιν ἀδιαπτώτως φυλάττεσθαι; καὶ 

πρῶτον μὲν ἀνάξιον ἔδοξεν εἶναι τὴν ἁγιωτάτην ἐκείνην ἑορτὴν τῇ 

τῶν Ἰουδαίων ἑπομένους συνηθείᾳ πληροῦν, οἳ τὰς ἑαυτῶν χεῖρας  

ἀθεμίτῳ πλημμελήματι χράναντες εἰκότως τὰς ψυχὰς οἱ μιαροὶ τυφ-

λώττουσιν. ἔξεστι γὰρ τοῦ ἐκείνων ἔθνους ἀποβληθέντος ἀληθεστέρᾳ 

τάξει, ἣν ἐκ πρώτης τοῦ πάθους ἡμέρας ἄχρι τοῦ παρόντος ἐφυλάξαμεν, 

καὶ ἐπὶ τοὺς μέλλοντας αἰῶνας τὴν τῆς ἐπιτηρήσεως ταύτης συμπλήρω-

σιν ἐκτείνεσθαι. μηδὲν τοίνυν ἔστω ὑμῖν κοινὸν μετὰ τοῦ ἐχθίστου τῶν 

Ἰουδαίων ὄχλου.153 

“At this meeting the question concerning the most holy day of Easter was dis-

cussed, and it was resolved by the united judgment of all present, that this feast 

ought to be kept by all and in every place on one and the same day. For what can 

be more becoming or honourable to us than that this feast from which we date 

our hopes of immortality, should be observed unfailingly by all alike, according 

to one ascertained order and arrangement? And first of all, it appeared an unworthy 

thing that in the celebration of this most holy feast we should follow the practice of the Jews, 

who have impiously defiled their hands with enormous sin, and are, therefore, deservedly afflicted 



MARGRIET GOSKER: IS THERE A CONNECTION...? 21 

with blindness of soul. For we have it in our power, if we abandon their custom, to 

prolong the due observance of this ordinance to future ages, by a truer order, 

which we have preserved from the very day of the passion until the present time. 

Let us then have nothing in common with the detestable Jewish crowd.”154 

Several considerations are reported here. It was the unanimous decision of the 

Council to set a joint Easter date, because there had to be unity, order and con-

tinuity in the Roman empire as well as in the Church. Things went wrong when 

theological arguments came into play in addition to political ones. The “most 

holy” day of Easter, the feast of the Resurrection, is mentioned twice. Was ho-

liness at stake here? Was this already the seed of an anti-Judaistic line of thought? 

The following arguments cannot be called anything other than pure anti-Judaism. 

The Church should not follow Jewish practice because the Jews have “impiously 

defiled their hands with enormous sin”. This is not explained here, but we un-

derstand that the text is referring to the guilt of the Jews in the crucifixion of 

Christ, the very day of the passion. The Jews deserved their punishment because 

of this. They were rightly struck with blindness of the soul. It ends with the 

exclamation: “Let us then have nothing in common with the detestable Jewish 

crowd.” As it is written down in the Vita Constantini, I initially thought that text 

had flowed from the pen of Eusebius, but on closer look, I saw that he claims to 

have taken it from a document written by Constantine to the churches (Κωνσταν-

τῖνος Σεβαστὸς ταῖς ἐκκλησίαις). The question is: was Constantine the author or 

Eusebius? Or did Eusebius exaggerate the original text?155 Experts have different 

views on this, both in terms of content and authorship. Some only see pure hatred 

of Jews emerging here,156 in line with themes that are common to the Adversus 

Judaeos tradition (Chrysostom).157 After thoroughly examining the word usage and 

other expressions of the emperor Constantine, Ulrich concludes that he is the 

author, not Eusebius.158 Anyway, the fact remains that texts like these are deeply 

shocking.159 

Should the Nicene Creed and other Creeds 
be adjusted? 

We should be aware that Jesus is unthinkable without his Jewish context, and we 

should criticize the Christian tendency to look away from its Jewish roots.160 We 

must confess that the churches neglected their belief in the permanent election 

of Israel, as is concretized in the replacement theology. It needs to be said that all 

Christian Creed formulations fall short here, including the Nicene Creed.161 Con-

sequently, there are voices calling for a revision of the Creeds.162 This was for 

example an expressed wish of Jürgen Moltmann (1926–2024).163 Should we change 
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the Creed(s) in this regard? It would take us too far to go into that here. Going 

back to the original text of the Creed without the “Filioque” is one thing. 164 

The idea is recently supported by the Lutheran World Federation.165 I would 

be in favour of that, especially if it could solve the problems with Eastern Ortho-

doxy. Adding Jesus’ Jewishness into the Creeds after all those years is another  

one.166 

Conclusion 

1. Did Nicaea widen the gap between Jews and Christians? The Replacement the-

ology is undoubtedly present in the work of Eusebius. It sees the ancient “Hebrew 

religion” as a kind of Proto-Christianity. The real “Hebrews” are the believers in 

Jesus Christ.167 The Church substitutes the Synagogue.168 Jerusalem is rebuilt with 

a “new temple”, the Church of the Anastasis.169 Christ now exercises the royal, 

prophetic and priestly ministry of ancient Israel.170 To describe the relationship 

between Christianity and Judaism, Eusebius however uses not only the substi-

tution model (Christianity replaced Judaism), but also the universalization model 

(the sphere of salvation expanded from Judaism to all peoples).171 If we step away 

from this replacement theology, what will take its place?172 The only possibility is to 

enter into dialogue with each other with respect for each other’s tradition and 

insights. Let us realize that “the” Jews do not exist.173 They are not a homoge-

neous group, but a variety of different groups, ideas and ideals. The same goes 

for the Christians.174 Let us also realize that early Christian talk about “the” 

Jews and “the” Christians was of a different quality. After the Shoa we cannot 

speak in this way anymore. 

2. Was Christian anti-Judaism anchored in Nicaea? Nicaea marks a watershed 

indeed in the relations between Christians and Jews.175 Many early Christian texts 

can be interpreted in an anti-Judaistic way. Eusebius appreciated the good ele-

ments of Jewish history, but he also highlighted their failures by emphasizing 

their fate.176 Anti-Judaism was indeed anchored in Nicaea. Eusebius was influ-

enced not only by an anti-Judaistic interpretation of Scripture, but also by other 

theologians of his time who expressed themselves in an anti-Judaistic manner. 

3. Can we label Eusebius’ relationship to the Jews as anti-Judaistic? This ques-

tion is often answered positively. James Everett Seaver accuses Eusebius of it.177 

He even says: “the church fathers from Eusebius to Augustine tried to show that 

the Jews were wicked and depraved monsters”.178 I referred to Hata, who speaks 

firmly about Eusebius’ anti-Jewish message. Other voices also see explicit anti-

Judaism in Eusebius’ texts. Jörg Ulrich gives a summary. According to him, Rabbi 
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N. M. R. de Lange, Professor of Hebrew and Jewish Studies at the University 

of Cambridge thinks that the work of Eusebius is full of anti-Judaism.179 

Monika Gödecke sees very clear anti-Judaism emerging in Eusebius.180 Heinz 

Schreckenberg sees Eusebius as an enemy of the Jews.181 Friedhelm Winkelmann 

is more cautious, but he also takes a very critical attitude towards Jews. Jörg 

Ulrich himself sees it all in a much more nuanced way. He acknowledges that 

Eusebius has a triumphalist ecclesial view, sees the crucifixion as  Jewish guilt 

and makes statements that can be interpreted as anti-Judaistic. On the other hand, 

Ulrich also sees that Eusebius does have an eye for the danger of Christian 

self-righteousness and he does not reject the Jews, can even call them proto-

Christians and the synagogue the “Mother of the Church”. 

4. Is there anti-Judaism in the Nicene Creed? The text of the Nicene Creed and 

that of the Nicaeno-Constantinopolitanum do not contain any anti-Judaic elements.182 

The Nicene Creed (325) speaks of the incarnation of Jesus Christ σαρκωθέντα, ἐν-

ανθρωπήσαντα and in this way it rejected Docetism, which was at least as great 

a threat as Arianism. The birth of the (Jewish) child Jesus is described clearly. In 

the Nicaeno-Constantinopolitanum (381) the virgin Mary, Jesus’ Jewish mother is 

added (καὶ σαρκωθέντα ἐκ Πνεύματος Ἁγίου καὶ Μαρίας τῆς παρθένου, καὶ ἐν-

ανθρωπήσαντα). Another important fact is that the Creed does not say that (the) 

Jews crucified Jesus. On the contrary, the name of Pontius Pilate is mentioned 

in connection with the crucifixion: σταυρωθέντα τε ὑπὲρ ἡμῶν ἐπὶ Ποντίου 

Πιλάτου. This is all the more remarkable because the apostle Paul never mentions 

Pilate. The fact that τὸ λαλῆσαν διὰ τῶν προφητῶν is also included in the 

Nicaeno-Constantinopolitanum (381) means that the Council maintained the Jewish 

Bible as the Word of God. It is a message against the anti-Judaistic attitude of 

Marcion (±85–160), who spoke of the “vengeful” demiurge (Creator God) of the 

Old Testament versus the heavenly father God of the New Testament.183 How-

ever, we should be aware of the fact, that the distinction “Old Testament”/ 

“New Testament” (when used in theological discourse) had always an anti-Jewish 

aftertaste.184 Unfortunately, the Creed does not mention Jesus and Maria being 

Jewish, and Israel is not mentioned either. 

5. Was the establishment of the Sunday by Constantine (321) inspired by anti-

Judaism? Despite the fact that it is sometimes argued in Seventh-day Adventist 

circles,185 and has been suggested by some Jewish sources, the motivation for 

it seems not specifically or directly anti-Jewish. It was not discussed in the 

Council, and there was no opposition from the Council Fathers. The tradition 

of coming together on the day of the Lord’s resurrection had already taken 
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place much earlier, as we know from Justin Martyr (±100–165) and Ignatius 

(±35–107).186 Nevertheless, replacement theology has played its role. 

6. Was the decision to separate the date of the Christian Easter from the Jewish 

Passover motivated by anti-Judaism? We see certainly anti-Judaism present in 

arguments expressed in the Vita Constantini. The question is: did it play a major 

role? In my view, the Council Fathers chose to establish a common date for  

Easter primarily out of concern for church unity. Moreover, it would be difficult 

to explain why the feast of Christ’s resurrection in the one Church would be 

celebrated on different days. 

7. What was the role of Eusebius? In my view Eusebius could not have been 

aware of the impact of his words, therefore I cannot call him an enemy of the 

Jews, but the reception history of his work and other fathers reveals the bad con-

sequences it has led to.187 Eusebius would certainly not recognize himself in the 

words of Judith Frishman, who recently wrote in a Dutch newspaper: 

“This hatred of Jews can be traced back to the origins of Christianity. Anti -

Semitism is a racist version of anti-Judaism. Christians rejected the Jews because 

they did not recognize Jesus and were guilty of his death. In the Middle Ages, all 

kinds of social problems and disasters, such as infanticide and the Black Plague, 

were attributed to them.”188 

Postscriptum 

As we all know, anti-Semitism increased after Hamas’ brutal attack against Israel 

on 7 October 2023 with its terrible consequences for both Israel and Gaza. In 

the Netherlands, the number of anti-Semitic incidents increased by 800% since 15 

November 2023. The Council of Churches in the Netherlands issued (November 2023) 

a statement on it.189 Also in Germany190 and in the whole of Europe there is a sharp 

rise of Anti-Semitism.191 That is worrying and unacceptable. The WCC gave a state-

ment in June 2024 on the present situation, criticizing both the governments 

of Israel and the leadership of Hamas.192 The main question to answer is: to what 

extent have the Christian churches come to the realization that they are guilty of 

the great evil of anti-Judaism and anti-Semitism? In 1980, the Rheinische Lan-

dessynode recognized the “co-responsibility and guilt of Christians in Germany 

for the Holocaust”.193 In the Reformation year 2017, the Evangelische Kirche in 

Deutschland distanced itself from Luther’s anti-Jewish writings. The church ad-

mitted that the Reformers operated within a tradition of anti-Judaistic thought 

patterns, the roots of which reached back to the early Church.194 The Protestant 
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Church in the Netherlands published a Statement during the “Kristallnacht Com-

memoration” on November 8, 2020. 

“The church confesses guilt, today in particular towards the Jewish community, 

because anti-Semitism is a sin against God and against people. The Protestant 

Church is also part of this guilty history. We fell short in speech and silence, and 

in actions, attitude and thoughts.”195 

The German professor Andreas Benk wants the Vatican also to publish a con-

fession of guilt. In my view, Rome has already taken an important step with 

Nostra Aetate.196 Changing the doctrine seems more important to me than just 

saying sorry. But Nostra Aetate has not really renounced the replacement theology. So 

there is still a lot to do. Have we as churches really abandoned our arrogant 

positions? Friedrich Wilhelm Marquardt sees Auschwitz as a judgment on Chris-

tianity itself. Christianity needs conversion. Not only in behaviour, Christian 

faith itself must change.197 May the celebration of 1700 years of Nicaea con-

tribute to this awareness and give a great stimulus to the further process of 

awareness. 

Let churches celebrate the faith as expressed in Nicaea. 

Let churches rejoice in the faith 

in the God of Abraham, the God of Isaac, and the God of Jacob. 

Let churches understand that faith in the triune God 

cannot separate Yeshuah ha Maschiach from his Jewish origins. 

Let churches stand up and say no to anti-Semitism. 

Let churches give up their sense of superiority. 

Let Jews and Christians do what is good, 

and what the Lord requires: 

to do justice, embrace faithful love,  

and walk humbly with God. 

* * * 

Summary 

In this paper, I examine Nicaea, Constantine and Eusebius through the lens of anti-Judaism 

– a concept distinct from anti-Semitism. Whilst church historians often distinguish sharply 

between these phenomena, I argue against completely separating Nazi racial anti-Semitism from 

traditional Christian anti-Judaism. Such separation risks absolving churches of their complicity 

in Jewish suffering throughout history. Though antisemitism remains an essential ecumenical 

concern, and Christian anti-Judaism was indeed anchored at Nicaea, Eusebius’s relationship with 

Jews cannot be simplistically labelled anti-Judaic. The Nicene Creed itself contains no explicit 

anti-Judaism, and Constantine’s establishment of Sunday worship in 321 shows little evidence 

of anti-Jewish motivation. Whilst anti-Jewish sentiments influenced the separation of Easter 
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from Passover, the Council’s primary concern was ecclesiastical unity rather than religious  

antagonism. 

Keywords: Nicaea, Creed, Eusebius, Constantine, anti-Judaism, anti-Semitism, Easter date, 

Passover, Sunday. 
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